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Glorify the Name of your Lord, the Most High

Then, the Paradise of Knowledge
 is brought nigh

Only he succeeds whose soul he does purify

Then, the Paradise of Knowledge is brought nigh

In the Remembrance of God the heart does satisfy

Then, the Paradise of Knowledge is brought nigh

Abraham worshiped his Lord with a tender sigh

Then, the Paradise of Knowledge is brought nigh

My neck stretches over a hundred feet high

Then, the Paradise of Knowledge is brought nigh

The Sun of Truth illuminates the dark sky

Then, the Paradise of Knowledge is brought nigh

The Prophet said you must “Die before you Die”

Then, the Paradise of Knowledge is brought nigh

Through prayers of nawafil, He becomes my Eye

Then, the Paradise of Knowledge is brought nigh

The secret of the soul is in the “Treasure of my I”

Then, the Paradise of Knowledge is brought nigh

Like a moth to a flame to the Blessed Fire we must fly 

Then, the Paradise of Knowledge is brought nigh

Develop your spark to the Companionship-on-High

Then, the Paradise of Knowledge is brought nigh.



� Qur’an, 87:1: Sabbihi isma rabbika al -‘ala. “Glorify the Name of your Lord the Most High (al-‘ala).”





� According to esoteric Ismaili literature, “Paradise” is not in a physical form or place; rather it is a spiritual and intellectual existence, wherein there is no ignorance (which is hell), only the knowledge of God and Reality (Haqiqah) This is not to say that after one’s physical existence on earth comes to an end there is no afterlife (whether paradise or hell). Ismaili theology affirms the existence of the meta-life (al-akhira), or the Spiritual World, which is beyond space and non space. Since “Paradise” is in spiritual and intellectual form, all that one receives and accepts of true knowledge, while living in the physical world, is a hint or taste or scent of Paradise.





 In the words of the Ismaili theosopher, Nasir al-din Tusi: “There is only one real Paradise, and that is eternal reward, everlasting perfection and infinite existence; the meaning of all this is the attainment of God in all His aspects. There is also only one real Hell, and that is eternal punishment, everlasting disappointment and eternal non-existence; the meaning of all this is being outcast from God in every sense of the word”… “Both Paradise and Hell are products of man’s mental conceptions and such conceptions are of no more than three categories: sensory (hissi), psychical (nafsi) and intellectual (‘aqli) conceptions. If his mental conceptions begins [at the level] of sensory perception and proceeds no further, then such a conception makes of itself a sensible hell for him within his soul, his soul being in its very own hell. If his mental conception begins at the psychical level and proceeds no further, that conception will effect in him a glimpse of his paradise within his soul, his soul sensing the effect of its inner heaven. If his mental conception proceeds from intellectual knowledge and remains at that level, this conception will become a real paradise within the soul for him, his soul being in its very own paradise.” (Nasir al-din Tusi, Rawda-yi Taslim, translated into English by S.J. Badakhchani as Paradise of Submission: A Medieval Treatise on Ismaili Thought (London, 2005) pp.57, 59).  





� As alluded to in the above note, “Paradise” can be experienced, if only in its potential form, already while one is living in “this world”; for according to Ismaili thought, “Paradise” is in the form of knowledge and wisdom which the soul and intellect of humankind can certainly receive in the here and now. The notion of Paradise being brought close (“is brought nigh”) has its roots in the Qur’an which says: “And Paradise will be brought nigh to the Righteous - no more a thing distant.” (50:31); “and Paradise will be brought near for the righteous ones” (26:90). The esoteric interpretation (ta’wil) of these verses is that the “Paradise of Knowledge” can be enfolded by the Hand of God and “brought close” to the righteous by enabling them to recognize and experience it within their personal, or microcosmic, world of soul. This is also what was meant by Jesus when he said that “the Kingdom of God is within you.”  In another sense, according to the Ismaili Da’wa (Mission), when a spiritual seeker is in the company of true knowers (‘arifs), where there is the sharing of knowledge (‘ilm) and wisdom (hikmat), it can be said that one is in the “Paradise of Knowledge”, which is the earthly or potential paradise that prepares one for the actual paradise. 





From another perspective, the Qur’an tells us that God is closer to man than his jugular vein (50:16), and according to a well known hadith, “The heart of a true believer (mu’min) is the Throne of the all-Merciful”. Therefore, it is impossible that God can be so close to a person but that Paradise is still further away. “Paradise” does not transcend “God”; therefore, if God is close, then so too is Paradise. It is a different matter, however, whether one has the recognition (ma’rifa) of this reality or not. As the Prophet said, “He who knows (‘arafa) his soul (nafsahu), knows His Lord (Rabbahu)”. Again, if one can have the knowledge and recognition of the Lord, one can certainly have the knowledge and recognition of Paradise.  





� Qur’an, 91:9: Qad aflaha man zakkaha. “Indeed, he succeeds who purifies it (i.e. the soul).”





� Qur’an, 13:28: Allatheena amanoo watatmainnu quloobuhum bidhikri Allahi ala bidhikri Allahi tatmainnu al-quloobu. “Those who believe and whose hearts find satisfaction in the remembrance of God; verily, through the remembrance of God the hearts find satisfaction.” According to this verse, dhikr, or the remembrance of God, brings satisfaction (itminan) to the heart. If one keeps in mind the satisfaction that is created through the remembrance of God, then one will know how the following verse of the Qur’an reveals that the alchemial act of dhikr has the “resurrectional power” and potential to cause one’s soul to enter into Paradise (in the sense of spiritual recognition as mentioned above). Verse 89:27-30: “O the satisfied soul! Return unto your Lord, pleased and pleasing! Enter among/in My (chosen) servants and enter My Paradise.” 


  


� Qur’an, 11:75: Inna Ibrahima la-halimun awwahun muneebun. “Indeed, Abraham was forbearing, abundantly sighing (in remembrance of God) and one who turns (to God).”





� In a well-known hadith, the Messenger of God said: “On the Day of Judgement, the proudest of men (lit., with the longest necks) will be the muezzins (callers to the prayer) proclaiming the statement “there is no god except God.” In the Fatimid Ismaili book of jurisprudence, Da‘a’im al-Islam, Qadi al-Nu’man cites this hadith and explains: “They are called ‘men with the longest necks’ because [of their high station and] their stretching themselves to receive the mercy of God, as distinguished from those whom God had described as being in a wretched condition: ‘Couldst thou but see when the guilty hang their heads before their Lord’ (Qur’an, 32:12).” Qadi al-Numan, Da‘a’im al-Islam, ed. A.A.A. Fyzee; translated into english by Fyzee, revised by Ismail Poonawala, The Pillars of Islam, vol. 1, p.181. 





� In the esoteric literature of Ismaili Muslims, expressions such as “Sun of Truth” or “Sun of Religion”, refer to the spiritual light (noor) of the Prophet Muhammad, his successor, Imam ‘Ali, and the Imams from the progeny of the Prophet. The Qur’an refers to the Prophet Muhammad as a Luminous and Shining Lamp (33:46); therefore, it is the light of the Prophet and the Imam that illuminates the “personal world” (microcosmic world of soul and intellect) of those who respond to their call.  





� In a hadith, the Prophet said: “Reckon your deeds before you will be reckoned with and weigh yourselves before you will be weighed and die before you will die” (Badi‘u’z-Zaman Faruzanfar, Ahadith-i Mathnawi, 2nd edition (Tehran, 1967) p.116. The first death which is mentioned in “die before you die” is also known as the spiritual and voluntary death, experienced by those who are spiritually advanced, whereas the second death is the obligatory and physical death common to all. To “die before you die” is to experience the death of the carnal soul which commands one to do evil (Qur’an, 12:53) and which keeps one enslaved to their bestial passions and illicit desires for the temporal gratifications.  Through knowledge and action (‘ilm wa ‘amal), spiritual discipline (riyadat) and worship (‘ibadat), one may – with the Grace of God – experience the death of the carnal soul and thereby be resurrected into a higher state of awareness and gnosis with a “satisfied souls” (Qur’an, 89:27). The Prophet said in a hadith, “he who dies, his resurrection takes place” (Muhammad Ghazali, Ihya’u ‘ulumi’d-din (Beirut, n.d.), IV, p. 64). Since there are two types of death, i.e. the voluntary and the obligatory, there are, accordingly, two types of resurrections. When one undergoes the spiritual death, they then experience what is known as the “personal resurrection”, which is alluded to in a wisdom-filled way in the following verse of the Wise Qur’an: “Is he who was dead, then We raised him to life and made for him a light by which he walks in/among people, like him whose similitude is (that he is) in utter darkness whence he cannot emerge?" (6:122). 





� The term nawafil refers to additional or supererogatory prayers, In a Hadith Qudsi (Divine Tradition in which God speaks in the first person through the Prophet Muhammad), God says: "My servant always seeks My closeness through additional prayers until I love him. When I love him, I become his ear with which he hears, and I become his eye with which he sees and I become his hand with which he grasps and I become his foot by which he walks" (Bukhari, Kitabu'r-Riqaq, Chapter 844, Hadith 1422).  





� For secrets of the origin, root and reality of the soul, please refer to another poem written by the present author, “The Treasure of My I” (made available upon request).  





� The imagery of a moth drawn to the flame is common in spiritual literature, as it expresses well the longing and desire of the soul to annihilate itself into - and thereby unite with - the luminous essence of its origin. Although the word fire is usually associated with fear and punishment, the words “Blessed Fire” in this verse refers to Qur’an 27:8: Falamma jaaha noodiya an boorika man fee al-nnari waman hawlaha wasubhana Allahi rabbi al-‘alameena. “So when he (i.e. Moses) came to it (i.e. to the Fire, the “Burning Bush”) a voice was heard: “Blessed is He (or whoever) is in the Fire (al-nar) and he (or whoever) is around it; and Glory be to God, the Lord/Sustainer of the worlds.”





� According to a hadith, the Prophet, while on his death bed, said: “With those on whom You have bestowed Your Grace with the Prophets and the Truthful ones, the martyrs and the good doers (Qur’an, 4:69). O Allâh, forgive me and have mercy upon me and join me to the Companionship-on-high." (Sahih al-Bukhari, 2/638-641). In The Memoirs of Aga Khan, Imam Sultan Muhammad Shah (a.s.) writes: “,,,all are the sons of Adam in the flesh and all carry in them a spark of the Divine light. Everyone should strive his best to see that this spark be not extinguished but rather developed to that full "Companionship -on-High" which was the vision expressed in the last words of the Prophet on his deathbed, the vision of that blessed state which he saw clearly awaiting him..” Aga Khan III, The Memoirs of Aga Khan (London, 1954) p.176.





